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,1lih-sa'i. Yaw oravve veesiwa. Pu' yaw pay piw aqwhaqami
yeesiwa'.Pu'yarv ismo'u'alpc piu' iisaw kiv'ta' Pu' yaw ayahaq
kaktsintuyqat epghaq,o* noU pirv wakasvokmuy'taqa wakaskiy'ta'
Niik.vangw pay yaw hak qat,.pi. prt: hak vaw himusino tuuat Niiqe
yaw pam hisat wakaslalayi''Noq-pu'i'iisaw vaw kur tsiinemokqe pam
yaw kur hiita ndsniqep.r' ,n* pam oovi haqami maqtoqe Pay yaw as
mootiniqw pam kiyohnviy"' maqnumkvan.qu' pay yaw Pas qa hiita tuwa
Pu' son pi yawrimat qa niiiin?isaniqt Pu'yaw pam ooti orayviv
aatavaneqiiyminiiqepu' yaw as piw pangqe' maqnumkyangw pay yul l"
O' ntt:':11l: ^::,yu*-p., oovi pam pas yuumosa teevenge oqaltiqe
pam yaw Pas oovlt rk,.iniryq", aqwhaqam'i pitu' Pu' yaw pam pangqe'
piw maqnuma'

Iisawniqw Wakaslalayqa

[ 112] [ 113]
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Coyote and the Cowboy

Aliksa'i. They say people were living at Oralvi. As far as there
was landthere were settlements. At Ismo'wala Coyote dwelt, and way
over atKaktsintuyqa a cowboy had his quarters. He was not a Hopi;
he was fromsome other tribe. And one day he was herding cattle.

Coyote was hungry because he had not eaten anything, so he went
outhunting. At first he stalked the region near his house but
didn't findanythine. Because his children needed to eat, he headed
toward the areawest of Orayvi and, once more, searched around. But
again he did notmeet with any good luck. This time he followed his
urge to go straightwest, and so he found himself way out at
Kaktsintuyqa. Once more hestarted searching for food.


	
114 r rsAwN Iq\,v wAKAS LAI-AYQA

Pa,v vau' pam oovi naat qa wuuyavo ntaqnumkvang'w Pay yaw pamput
wak:rslalayqa( tu\ra. Noq vaw pam [aalavqa pav haqam
huruute'vawkawayoy angqw tsokiwkyangw tsootsonsnswu. Pay pahanvivat
yawtsootsonsngwu. Noq pu'yaw put piiva'at tsaaptiqw pu'yaw pam
Paytuu!angu'u. Noq vaw iisaw put;lu' [)aas tunatvawta. Pu'yaw
pamlaalavqa pi\u tso()tsongninik pu'vau' I)arn napnay tukpuvat
angqw piivayhoroknangu'u. Noq vaw pam piiva piu' tukpuhoyat ang
mookiwta. Pu'yaw piw lciijvdm toniwyat put tukpuhoyat ansqw
haaviwta. Noq pam yawput tonit pam iangaknaqw yaw put tukpuyat
angqaqw pam pipmoki'atkwangrvayamakngwu. Pu'Yaw avansqwwat tukpuy
angqw yaw piw hiitaI'roroknangrvu. Noq yaw pangqwvat kur put piivat
silaqvu'at, put yawkur pam ang put mokyaatangwu. Pu'yaw pam oovi
put ang ayo' sukwqaapuknaqe pu'vaw pam put piivav atsva
hiisa'siwuwuykinat pu' putpaas ang mokvaata. Pas yaw Iomamokvaata.
Pantit pu' yaw pam angqeqalavaqc yaw lengitsmiqe putakw yaw pam put
namihuurta. Paasatpu'yaw pam I)ut mokvaataqc pu'qalaveq pav hihin
toriipa. Toriipat pu'yaw mo'amiq panat pu' epcq toriipaqey Pepcq
Pu' yaw kohotijvut akwuwikna. Yantingwu yaw pami' aasakis
tsootsongninik.

Noq varv pam iisaw haqaqw piu'pay pas paas aw tavtaqe pu'yaw
piwpav put au,ku'angwav'tuswa. Yarv aw kwan.qway'tuswaqe Pu'yaw pay
piwaw sunaku,su. Niiqe yaw aw pituuqe Pu' yaw asr pangqawu' "Pas
hapinu' ayangqw ur.rmi taytaqw pas um yep hintsakqw nu' uumi
putku,angwav'tuswav. Hintsaki pi umi'," vaw as kita.

"Pav nu'tsools()ngo. Pav pi nu'tuwat laalave'qa hintsakn.qwu.
Nu'pipa-v qa hopiniiqe qa hokyanavantuu'iy'ta. Puma pi put
tuwiy'vungqwhimuwa laalaye' tuwat hokyanavantinumnswuniqw nu' pi
pay put hiitaqa tuwiy'taqe tuu'at oovi yantsakngwu. Pu'pay nu'yan
haqam wunupte'pu' pay nu'yan tsootsongngwu. Nen pu' nu' pay yangqw
ivokmuy awtunatyawtangwuy," yaw aw kita.

"Hau.ou'i? Ya um pantsaki? Pas hapi nu' as uumi
kwan,qway'tusway,"vaw aw kita."Noq son um nuv tutuwnani?" vaw
au'kita.

"Pi um piu'ngasta tukpuy'tav," yaw aw kita. "l'u'piw um
ngastanapnay'ta. Nu'pi nawus napnaytay, noq inapna pi piw
tukpuv'taqw oovinu p:rngsoq it ipipmokiv pananswunen pu' hak pansqw
horokne' pu'paasat pan put mokyaatat Pu' paasat uwikne'
tsootsongnawu. Noq umhapi qa tukpuy'taqw pay pi oovi kya son ungem
hin pasiwtaniy," yaw awkita.

Pu' vaw ep iisaw' yankyangw yaw wuuwanlawu, "Is ohi antsa,
nu'pirv ngasta tukpuv'ta," yan yaw Pam wuuwa. "Sen nu' antsa hin
neengemtukputani? Piw nu'ngasta napnay'ta," yaw pam yan wuuwa. "Hal
kur nu'ivukyay ang pay hiisavawyat paatoknani' pay kya nu' as qa
hintini. Nu'pantc'panssoq ipipmokiy panamantani. Naap kur pi nu'qa
paasnen qapas wuupat ang tsiikvani." Yan vaw pam wuuwaqe pu'yaw put
wakas-

COYOTE AND T}IE, COWBOY n5

Hc hacl not spent much time huntin.q when he spotted the
cowboy.Hc had stopped to sit on his horsc to smoke. Hc was puffine
White Man'scigarettcs. Whenevcr onc got short hc would throw it
away. Coyote wasall cycs ancl carefullv obscrved everv gesture of
the man. When thecowbov wante(l to liqht a new cigarerte, he first
took his totracco out ofhis shirt pocket. -l'hc tobacco was in a
little pouch. Two little strings werehansins from tht'pouch and,
whenever he pulled on rhem, his tobaccopouch slid out of his
pocket. I{e then pulled something clse out of hisothcr shirt
pocket. In it was eviclcntlv the paper in which he wrapped
histobacco. Hc peelerl onc piecc off, sprinkled a small amount of
tobacco onit, then wrapped it carefully. He made a nicc roll,
lickine it alons theedge with his tonsue and pastine the two sides
of the rolled papertogcther. When that was donc, he twisted it a
little ar rhe rip. Then heput it in his mouth and lit thc twisted
porrion with a match. He did thiscach time he smoked.

Coyote studied everv nlovcment and, as always, wanted to
doIikcwise. Hc headed straight up to thc man and said, "l was
watchinqwhat you u,ere tloine from ovcr there, and I woul
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lalayqat aw yaw poyooyayat oovi tuuvingta. Noq pu'yaw pam iisaw
awpangqawu, "Pay nu' yang itawitsqay ang hiisavat paatokne'
Pangsoqipipmokiy pane' pay kya nu'su'unhaqam hintimantaniy," yaw aw
kitaaqepu'yaw oovi aw poyooyayat tuuvingtaqw pu'yaw oovi pam put
maqa.

Pu' yaw iisaw as oovi naami tuwantakyangw pay yaw mootiniiqe as
qasuutaq'ewa. "Anay," yaw kitangwu. A'ni pi yaw kur qalat pam
poyoy'ta'Pu' yaw piwniiqe pay piw yaw an yuku, pay yaw piw qa
suutaq'ewta"Is ohi, nu' hapi qa tukpuy've'nu'son kya put an
kwangwatsotsongni,"yaw pam yan wuuwaqe pu'yaw oovi pam nawus pay
suutaq'ewtaqe pu'yaw oovi ang paatokna.

Noq pay yaw aneqw ungwti. Pu' yaw pam oovi qa sijiiwunit pu'
yawput laalayqat poyooyayat aw ahoy suutavi. Pantit pu' yaw pam
putpipmokiyat aw tuuvingta. Noq naat yaw pam pu' put aw taviniqe
yaw awyan iitsiy'maqw pay yaw iisaw okiw aneqe' wa'cJkma. Kur hapi
yaw putung-wa'at soosoy ang tsoykuqw put akw yaw pam mooki.

Pu' yaw pam laalayqa put siskwat pu' paas p6hiwat pu'
hakiyhopikwatsiy maqa. Naat kya oovi hak put haqam taviy'ta. Pay
yuk pril6.

Lt

COYOTE AND THE COWBOY 117incision in my chest and stuff my pouch
in there, I guess I can smokejust like you." so he asked for the
pocket knife, and thecowboy handed itto him.

At first Coyote wasn't really willing to rry rhe knife on
himself."Ouch," he yelled, because the blade was very sharp. He
made anotherattempt but again hesitated. "Dear me, if I don't get a
pocket, I willprobably not enjoy a smoke like he does,', he
thought. Finally Coyote wasdetermined ro so rhroush with it, and he
cut a littie opening'in his chest.

Immediately blood came pouring out. Coyore lost no time in
handingthe little knife back ro the cowboy. He then asked him for
his tobaccipouch. The cowboy was handin.q it to him and had his
hand stretchedout when poor Coyote collapsed. All of his blood had
drained out, andthat is why he perished there.

The cowboy now skinned him, softened his pelt, and gave it to
one ofhis Hopi friends. Maybe someone still has it stashed awav
somewhere.And here the story ends.
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Iisawniqw Tasavu

Aliksa'i. Yaw oravve veesiwkvanqw ptt'yaw pay piw
aqwhaqamikitsokinau,it veesiwa. Noq pu'vaw piw vep ismo'walpe
i'iisaw kiy'ta. Pu'yaw pam pit'sov'taqe yarv oovi PaV Putsa
taviv'ta. Niikyangw pay yawpuma pas okiw hihinqatu, pav yaw i iisaw
okiw pas qa maakyaniqw oovi.Pav vaw pam pas ephaclamtiqusa pu'
hiita hiisakwhovat kutsiipu'cwakwsakine' pu' put sov aw yawmaqw pu'
yaw puma pay okiw kwakwangwin-vewat put akw hikislawngwu.

Noq pu'vaw pam pi pav sutsep angqc' wavnumn{wuniiqe yau, oovipay
imuv hopiituv haqc' kanclvokmul' oviv'yuncqw paas nayotiy'ta Noqpu'
va\r puma I-risat pas kur hiita piw ncisniniqw pu' vaw pam
oovihaqami kanclkiminiiqc pu' pangqw put sukwat uu'uyiy'ma. Pu'
yawpuma naamiim put kanelsikwit oovi ep niicisa.

F18l [1te]

14ffi @sry@ffiL-K %,%"%

WaWf;)WaW*WmW csW

Coyote and the Navajo

Ahhsa't.'I'hcy say Orayvi was inhabited, and all over there were
settle-ments with peoplc. Hcrc at Ismo'wala Coyote had rnade his
home. Hehacl a.qrandmother, antl she was the only one with whom he
shared hisquartcrs. l hc two were barcly able to sustain
thernselves because theyounger Coyotc was a very poor hunter. Only
once in a great whilc was helucky and baggcd something small, such
as a lizard. That hc broughthomc to his grandmothcr. ancl they
tried to make it last by eating onlysmall bits from it.

Since Covote u,as always on the eo, he knew where the Hopis
kepttheir flock of sheep. Once, when he and his grandmother had
nothingmore to eat, he ventured up to a sheep pen and returned with
a stolensheep. As a result, the two ate mutton that day.


	
coYoTE AND 'I HE NAVAJO

In tlue time he repcated that feat. And since Coyote found this
aneasv method of obtaining food, he took advantase of it by
stealing fromthc Hopis flock. When the Hopis finally discovered
what he was doine,one of them striod guard near the pen at night.
Thus, whenever Coyotereturned to the cnclosure, the person watching
ran after him. screamingat him ancl throwing stones at him.

From then on Covote had no choice but to hunt on his own
asainand, as before, his success in hunting was onlv occasional.
Eventually hehad to travcl great distances to hunt. In thc process
he camc across aplacc far to the cast where a Navajo familv
resided. Its flock of sheep wasso lar.qe that two of the brothers,
still verv voung, were herdins every day.They usually let their
animals out in the morning and then drove them toa place with an
carthen dam to warer them. Afterwards they tended themas the shecp
srazed. When it qot dark they penned rhem up asain. T'hiswas how
thc two brothers took care of their sheep.

One dav, u'hen Coyote found himself in that area, he spotted
theshcep. But as no creaturc cvcr bothered them before, thcy were
not veryskittish. Covote. who had a srear desirc ro ger one,
followed thcmfurtivcly. F{owtver, it was not until rhe two brothers
hacl corralled theshccp, and nieht had fallen, that he approacherl
thc enclosure. When hegot thcre the sheep showed no intention of
running awav. So he erabbcdone of them and brought his kill to his
erandmother. So the rwo wcreahle to fcast on mcat again.

From tlrat time on Coyote made a habit of soing to rhat pcn to
filchshccp. Thcre came a point, however. when the sheep wer(' no
longer atease when Coyote apJrroachcd them. The owners of the flock
alsosuspected that some prcdator was livine off thcir herd. -I-he
father of theNavajo familv had a notion that it was thc Coyote he
had scen more rhanonce in the area.

Becaust' it was a lons wav to the sheep corral in the east,
Coyoteenerally sot an early start whrn hc hcaded there. Thus, it
happenedthat one time he even arrived there before noon. So he
settled down.unrlcr a junipcr tree on a hill near the sheep pen,
and waitcd for ttreshet'p. In the vicinity of the pcn was a
miniature hogan, Cr>yore noricedto his surprise . Smoke seemed
to bc risins from it. so Coyotc kcpt watch.It u,as such a r:ute
littlc hoqan that hc musecl over it. "Who on carthcould be livine
thcre? A badger or maybe another covote? I wonder if Ishould so
over. But thcn. wh()cver resides there might not talk Hopi.Since I
don't know thc Navajo languaee. I wouldn't be able to carry on
aconversation."'I'houehts likc thcse came to his mind as hc debated
ovcrwhether he should go there or not.

t2l120 ilsAwNIqW TASAVU

Panmakvzrngu' pu' ,vaw pay pam. piw hisat panti' Noq pu' yaw
Pamn2v Dan kuwaaruwqe pav vaw oovi soq Pulnuv hopiituy
pokmuyatuynnu-nhini"'to. Haqaapiv pu' Yaw Pav ima hopiit nanapta
pam pumuy

;;;,;;kq-. Niiqe fu vaw oovi l'i''''*a. Pav lalPu
l:,1:":11't'.,:,1mihikq*: luuwalangwu. Pu' vaw pam iisaw angqw
a\{nlqw pu yawhimuwa a'ni itsivrr'iwkvangw put
tatatupngoyvangwu

Paapiy pu' yaw pam iisaw pay nawus piw naap
maqnumnllwunrl-kyanew pay yaw naat an piw qa sutsep sakinangwu
Panmakyangw

pu'

yaw pam pay paapu pas yaakye' maqnumn{lwu' Noq yaw ayaq
haqami;;;ru';'kur piw hakim tasapnanatim kiy'yunewa Niiqe yaw
pumaa'ni kanelvokmuy'yungqw yaw oovi ima hakim naatuPkom Pav
naat

tsaa-

yom yaw tuwat naaqavo Pumuy laynumngwu'.Puma yaw talavay
pumuypokmuy nringakrt ar p' 1'n"ut- pt'mtry haqami tsiJqaviimi
^hikw:"

t::::,Paasat pay pumuv angqe' laynumqw - Pu yaw puma

pay angqel-,o..,,rp,i..-yangwu. Pu' yau'paasat tapkiqw Pu' yaw
puma pay Pumuynirq tangatangwu. Yanltarlaln vaw Puma tuwat pumuY
tumalay'ta't n;; pu

'vaw piw hisat i' iisaw kur piw suupangqe' waynumqe.
payyu*"1r,*'ir-r1'kanclmuy tuwa' Niiqe naat pi yaw pav pumuy qa
hisathimu vuuvuvnaqw oovr \raw puma Pay pas qa tutumqam' Niiqe
Pu'yaw;;;;;t'pi* p,*uu kwangway'qc pu' vaw pam pay pumuy

amungk

lurr,ruiiuu..r.gw hoyta. Niiqe pu' yaw puma naatupkom pas
Pumuy,^"go,uL-r,r,,* Pu Pay hihin qa taalau'vaqw pu' vas' pam
Pangsol".l'ff.i*i ,r^k,uttt Niiqc pu' vaw Pam antsa aw pituqw Pay
ya* I]'m1kancelom qa hin *^t.1"t'iq"y unangway'yungq* q' yaw pam
""- ll:5,"U*.nr'^rqe J:u'piw Put sov aw tuni'ikwiwta' Ep pu'vaw
puma PIwnawis'ewticlw niiqniisa'

I,aapiv pu. vaw pam pav piw pangsoqwat lu":"1n, ."rl"t"1i:
,)::.,,' haoaaoiv paY yaw puma kaneelom qa nakwhaniy'yungngwu Pam
lsaw;;r;i;Ir;;. 1'"'0"* Pav Puma pokmuv'vungqam piw nanapta
pumuvhimu aneqw s()wantaqw Noq pay vaw Pam tasapmuY na'am kur
suupanwuus'a pav vaw sonqa pam iiiawniiqat Pay yaw Pam qa suus put
aw yoriPam paneqc' wavnumqw'' ni.o p"v pi v^* I)anssoq h.opoq
vaavoniqw oovi pay yaw Pam rtsawiit, pu.,er.qtingwu Niiqe Pu' yaw
pam hisat tis pav Pas naat qataawanasaPliq* po" pu"g'ut1'pituuqe
Pu'vaw-pam Pay oovi pep kanelkitaqlaphaqam ts()m()\rt lttttkit
'tpip qatuwkyangw pumuy- .kanclmuynuLrtavta. Notl put kanelkit
aqlirphaqanr yaw piw homokihoyaniqwpangqaqr{ yaw suupan
kwiikwitsi'ewakwniqw yaw Pam iisaw pangsotaynuma. No
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Hisatniqw pu'vat'pam awniqev pan naa'answutaqe pu' oovi yaw
awnakwsu. Su'aw vaw pam oovi aw pitutoq piw yaw hak tasaptaqa
ngastayun,siv'kvangw paas palmok'iwkyanew pansqaqw yama' Pu' yaw
pamoovi pav pephaqam. suhuruutit pav yaw qa waayat paysoq yaw
awtavnuma, maataq pi varv hintini Noq pu' Yaw Pam taaqa
pangqwyamakt pu' vas' Paasat Pep haqam qatuptuqe pu naapa
tuuwat,.rl,ny.,r. Noq kur vaw pam pcp naasciviwantaqe pan yaw kur
pamnaalaknangrvu- Pu' vaw pam taaqa pav as put iisawuv tuwat pay
yaw qaaw hinti. Niikvangw pav yaw pam naat Put aw tunatyawta' Pay
yaw pamkur paas navotiv'ta pam pumuy kanelvokmuyatuy u'uvineqw Noq
son piyaw pam iisaw pay piw put qa awni Noq pay yaw antsa pam
putmaantatsivat su'an pam iisaw angqw. Pu'yaw pam iisau'put aw
piruuqepu'yau'pav ngas'ew aw Pangqawu, "Ya um tuwat hintsakiv?"
yau'pamput aw kitaclu' pav vaw pirv pam kur navotqe yaw oovi
hu'wana "Pi paynu' vep naasijviwantav: pav nu' tuwat van
naakwangw'ewakwtangwuy'Pav hak vante' pu' piw hiisavo pas qa
putuu'Ya'iwtangwuy Pu' hakpiw pante' hak vaavo a'ni warikve' pav
hak pas qa maansuy't haqamipitunewuv," vas'Pam Put aw kita'' P;'
vaw pav piw iisaw suutuptsiwqe pu' yaw pay pirv tuwatniqeyyan
wuuwa. Pam hapi yaw pante' pu' paasat put kaneeloyat iikwiw-iyr.g.
a'ni waavaniqe oovi. Noq pur yaw pam pay piw put taaqat awri'qala
vaw zrs tuwatniqeY.

Pu'vart Pam tasaPtaqa pav suupan wuuwa, "Pay pa i'son piw
qahinoq oovi inumi sunawinni," vaw pam van wuuwaqc pay yaw
oovi,r.nk*hr. Niiqe pu'vaw Pam oovi put iisawuy aw Panqqawu' "Pay
umhaak pep qatuwkyanrw inumi maqaptsiy'taniy' Naat nu' yep qiidhe'
pu'purrr, pr, u* it owat mukinaniy. Noq pu' ason Pam a'ni mukiitiqw
pu'nu' pul ungcm yukviq tangataqw pu' um Paasat aqw pakini' Pu'
ungason aqw paki
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Pu'yaw pam oovi aqw pakiiqe pu' yaw Pa-s yuuPaveq
qatuptukyangwyaw hiitsiwmiq*at hootiv'ta, "Taa', nu'hapi pay panis
it aw kuyt payuumiq uutaniY." yu* pam put aw kita'

"Ta'ay, niikyane.r^' um hapi pay inumi tunatyawtaqw nu'
hisatniqwyamakniqey pangqawqw um hapi pay paasatniqw inumiq
hiitaniy"' yawiisaw kita.

"Antsa'ay, pay nu'haak yep iip uumi qatuniy'" yaw pam pur aw
kitatpu'paasat kuuviv pangso put owavangalnit aw wuutaqw Pavan yaw
antsa

i"p'rar;*rng*"wukowunuptu' Pu' yaw pu.-.k''rr pav piw naqlap it
kohot

la6rr'i*p,l, t"uiv'trq" pu vaw pam put it Ia-aput aw
tongokniy'kvangwa* hrrkva.lrwu. Pu' hapi pav vaw pam uwi. Okiw vau'
iisaw qa hiitananvotkvangw- Pangqw ku'answavakiu'ta Pantit pu'yaw
pam tasaptaqaput iisa$'uv anek panesoq pu' *t"'oqut tum'owat uutat
pu' Paasat itl.rrrui, akw angk aqw tiinsa Pantit pu' yaur pam
paasat pay pangqwwaava.

Pu' hapi yaw pam laapu pangqw a'ni uwikkyangw pu'
a'nikwiitsingwuv'vu. f,' h"pi yaw pay pepeq kwits'oopokq pu' yaw
Payii.r*,t;n unangwti. Pu'vaw pam sungwnuptuqe vaw qiitiiy a'ni
ongokna'Pu' yaw po* nart,-,ht,taqe pu' yaw piw ahoy suqtuptu C)kiw
yaw pamn"O* .uposual-r.tkvanew rihdhiita l'u' yaw pam
hotsiwmiqwatnakwsukyan,qw vaw qa hiita tuway'maqc yaw oovi it o'wat
atsvalahohotima. Noq pam pi naat qa mukiviwqe yaw naat a'ni
mukiniqwpavan yaw iisawuv ang suukuwviktoti' Pu' yaw pam hin
hintsakmakyangwy^* natsi*-i pituuqc Pu'vaw as aqw tsaatsa'lawu'
"Peqw hrita'ay' taq'nu' .r*n,rq pas Pav hintiniy," Yaw pam as aqw
kitalawqw pay yaw pam,rrq, ."'"tIrr.l haqaminiqw yaw oovi qa hak
aqw hritaniqa haqam'

Pu' vaw Pam as oovi naap pangsoq put owat na'atsqdkintakyangwpav
yaw pam put Pas qa kyaati Hiisavoniqw pay yaw pam pas okiwi,itrin
.;qr.iv'kyangw naat yaw tuwanlawu Panmakyangw pay yaw Putokiw
krviitsinqw hikwisnina'

Yanhaqam Pay yaw pam okiw naap haqam qatsiy kuyva' Pay y1l'/

[)am nawus sov qa eneem piw kanelwikvat pay pepehaq
mooki'Ynnhrqo* vaw kur pam tasaptaqa wuuwankyangw pas put
aa'angvay'tapam l)ut aw P:ln naawaknaqw Yan yaw pam oovi put aw
naa'oya'

Naat

kv, ,,,,"i pu,'r, p"p.hnq kanelvokmuv oyiv'ta' Pay yuk
piilii

coYo'I'E AND ]-HE NAVAJO

Presently Coyote entered and sat down at the far enr],to thc
opening. "Now,.just as soon as I've pourcd this waterI'm goinq to
seal the opcnine." the man reminded him.

"All rieht, btrt you be sure to kcep watch, and when Iout you
open it back up," Coyotc replied.

t25

with his backon the stones,

want to comc

"Don't worry, l'll just sit r>ut herc and wait on you." With
that hepourcd thc water on thc hcap of rocks and up rose a thick
column ofstcam. But the Navajo also had at his si
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Iisaw Ongrnokto

Alihsa'i. Yaw yepeq songoopaviy tatkyaq6lweq yeesiwa' Noq pu'
yaw piwyep amukwningyahaqam tsomove yaw piw isnawuutim kiy'ta'
Niikyangwyaw puma piw a'ni timuy'ta.

Noq piu' yaw Puma i'ishooyam yaw tsaatsakwmuy amumum
hoho-naqngwuniqw yaw puma tsaatsayom hiita q66tsat
ngiinyungngwu'Pu' yaw puma put hiita angqw enang tsoonankyaakyangw
yaw noono-vang-wu. Noq suus yaw pam suukya isawhoya put haqawat
tuuvingta hiitapam ngdntaqw. Noq pu' yaw Pam put aa'awna yaw pam
6
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kwangnewu. Pas hapi yaw pam put angqw kwangwal'uku' Pu' yaw
pamp,* iu;'tuuvingta huqu- puma Putyangwuniqw' "Pay it ima
itanamio.rgu, .p"qyu.,!*,ry. Niikyangw pam pay pas ayaq
dngtupqaveqsaniqwoovi puma pangsoq put 1'ukuwisngwuy," yaw pam Put
aw kita' "Paniqwooui itu- arrts, it ngdnnumyangwuy' Pay hurusuki
pas it enang kwangw-ngwuy, i' hapi paa'6nga," yaw pam put aw kita'"
Pu' kya pi puma yan yoyrikyaqe pu' yaw puma ninmaqw pu' yawpam
suukyawa yumuy amumi pangqawu, "Pas hapi itam tsaatsakwmuyu-rl*l..n
hohonaqyaqw puma it hiita ng6nyrngqw nu' Put suk\'Ytuuvingta pam
himuniqw yaw Pam tibnganiiqat yan pam nuy aa'a\trnay'Noq pi, kr.
pu- hurusukit enang kwangngwuniqw oovi um as tuwat puti,u^.,.rg"-
haqamniy," yaw Pam nay aw kita' "Noq yaw pam himu
pasor,gtrp[rr.qraniqw yaw pangsoq pumuy namat Put ooviyangwuy' Sen
piu.-,r- ,,r*u,'put oovi itamungem aqwniqw itam tuwat put
itaahurusukiy.r-ru.rg ,,oo.optinumyamantaniy," yaw pam nay aw
kita'

P"r' yrry pi* ,*riq* Pay yaw yu'am piw su'amun unang'wtiq Pu'yaw
koongyay aw pangqa\r/u, "Owiy, um antsa aqwniy' Antsa kya pamii-,.
p,r,"..,ungkwangnqwuy' Noq ima put enang pannumyamantaniy"'yaw pam
yu'am put koongyay aw kita'' p..' yaw Pam na'am pangqawu, "Kur
antsa'ay' pay nu' aqwniy Paynu' qaavo tilavay aqw warikniy' Pay pi
nu' puwtaptime' pay nu' sonuq* qu pituniy," yaw pam kitaaqe Pay yaw
sunakwha'' Niiqe pu' yaw puma pay oovi ep mihikqw iits tokni' Pu'
yaw pamiisaw ndiimay aw Pangqawu, "Pay um hiita inungem
na'sastani"' 11* .u*kita. "Um it ho'aput aw paas inungem
sosompitoynaqw nu' put iikwiw-kyanewniy. Pu' um piw inungem hiita
nitkyataqw nu' put yankyangw-niy.'' yaw Pam Put aw kita'' "Kur
rr,,ru'u''' yaw Pam koongyay aw kitaaqe pu' yaw oovi pamkoongya'at
hin tutaptaqw pu' yaw Pam paas put tutavoyat hinti'

{urnrgrrq* pu' vaw pam ii'istuy na'am pay su'its tayta' Noq
piwyu. f,,l-ry ii'istuy amuqlaphaqam ima pdqangwhoyat kiy'taqe pay
yawp.r*u pi* navota pam iisaw dngmoktoniqw Pay pi yaw puma
sutseP,.,gq.' *uyt rmngwuniiqe pay yaw kur piw navota' Noq yaw PeP
songoo-paviy ahopqoyve suututskway'taqat eP yaw puma ptiqangwhoyat
tatats-iu*rrg*r. Noq pay yaw puma oovi piw su'its pepeq pantsakqw
yaw hakhaqaqw hineqawma. Yaw hak tawma, niiqe hak yaw yan
tawma:

Maa'iits otiileYAha'iihii'hii'ii'i',Aha'iihi.Maa'iits
otiileY,Aha'iihii'hii'ii'i',Aha'iihi.

COYOTE ON A SALT EXPEDITION t29

No doubt, it really complemented the hurusuki. The taste was
delicious.So the little Coyote asked the child where he had found
the salt. "Well,our fathers get it from a sa'lt deposit far away at
the Grand Canyon;that's the onlv place where they go to get it. We
always carry salt aroundour necks because it tastes so eood with
hurusuki. These are salt crystals,of course. "

When the young Coyotes discovered this, they dashed home. One
ofthem said to his parents, "We played with the human children
andnoticed that they wore something around their necks. I asked one
what itwas, and he told me that it was salt. It tasted delicious
with the hurusuki.so please, get some for us, too," he pleaded with
his father. "The childalso said that this salt is found only at the
Grand Canyon and that thechildren's fathers go there for it. I wish
you could also go there and getsome for us. Then we, too, could eat
salt with our hurusuki." This is whatthe little Coyote said to his
father.

Then he also turned to his mother, to see her reaction. She
agreedwith her children and said to her husband, "Yes, you should
really gothere to get salt. Salt is delicious, indeed, when you eat
it with hurusuki.Then my children also can carry it around with
them."

Father Coyote aereed risht away, "Very well, I'll travel to the
GrandCanyon. I'11 run there tomorrow mornins. If I sleep overnight
on rheway, I'll surely reach that place."

In preparation for the trip the whole family was soing to rerire
earlythat night. Coyote then said to his wife, "Get a few things
ready for me.First I'd like you to attach ropes to this burden
basket so that I can carryit on my back. Then you should prepare
some food for my journey. Withthat I'll be on my way first thing in
the mornine."

"All right," she said to her husband and carefully followed
hisinstructions.

The next day, Father Coyore arose very early. It so happened
thatin the vicinity of the Coyotes lived the brothers Ptiqangwhoya
andPaliingawhoya. Thev had heard about Father Covote's intention to
go ona salt expedition because they were wont to roaming around in
the area.On the east side of Songoopavi, where the land is really
flat, the twobrothers were always playing their shinny game. They
were already at it,bright and early that day, when suddenly they
heard a noise. Someonewas singing, and this is what it sounded
like:

Maa'iits otiiley,Aha'iihii'hii'ii'i',Aha'iihi.Maa'iits
otiiley,Aha'iihii'hii'ii'i',Aha'iihi.
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Covote was chanting as he trotted alone. He was carryine a
burdenbasket on his back. Thc Priqangwhova brothers had recognized
him, ofcourse. hut pretended not to see him. Thev were busv hitting
theirshinnv ball around. Coyote had a deep voicc. as is well known,
and heuas singing verv low: so the trvo rccognizcd him right
awav.

As he passcri bv them. thc brothers couldn't resist saving,
"Look atthe old bov eoint along there! .fust go on, you u,on't get
anw,hcre. We regoing to come after votr."'fhis is what they said
behind his back. Withthat thcv turned back to thcir ganre,
oblivious to anythins else.

"\{rhat a disgrace to sce those mischier.ous brothers carryine
on hereagainl Those lousv guvs are just no good. I bet thev have no
idea where Iam goine!" Covote thought as he ruas passine them. He
kept elancine atthem quicklv.

The two brothers knerv. of course. exactlv where Covote was
headed.Soorr he had traveled quite a distance. Bv thc tirhe he
reached a pointnorth of Oravvi it u.as evening. so [hat is whcre hc
camped. Because he' was quite exhausted he fell aslcep at once.

N..o sooner had darkness fallcn than the trvo Ptjqanewhoya set
out rofollou Covote. J'hev continucd their shinny gamc along the
way, ver. theyquicklv causht up with him. Whcn thcv finallv reached
him, thcv foundhim souncl asleep. IIis gaping snout s'as stickinq
straight up. and he u,assnoring lourllv. The nuo brothcrs. one on
each sidc. picked the sleepingCovote up and plar:ed him in his
burden basket. That accomplished, thevlifted up the baskct from
both sicles and then ran all the way back t


	
Pu'yaw pam oovi piw hiita himuy ijmaatat pu' Pangqw piw wari
Pu'y.*;;; *ooti*,t haqe'niiqey pay piw panga' Noq pu' yaw pam
PangsoirrqJ."i suututskway'taqat aw pituqw pay yaw piw puma
naatupk-om peptatatslawu. Pu' yaw pam iisaw piw pumuy nawip qa
tuway'kyangw

r32

amuqle' Put hiita tawma'"Piw PaY Yang himu'uY' PaY

son piw qa wiikiniv." Yaw Pumanaami na'uYtaYa'iwta PaY vaw
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He picked up his beloneinss and took off once more. He took
thesamc routc as the first time. When he reached the plain below
the mcsa,the Piiqangwhova brothers were playine shinny aeain.
Coyote, singine alittle dittv. prctended not to notice them and
trotted past them.

"There's that critter asain. Let him go on. We'll follou'him
andcatch up rvith him for sure." the brothers said to each other,
secretlvsmiline at one anothcr. They, too, pretended not to see him
and seemedbusv with their hall gamc.

Coyote ran on and was soon far away. He traveled past Munqapi
andthen, over at Tutuventiwngwu, he stopped and decided to spend
thenight. "All right, I'll stay here. I'm sure, they won't follow
me this far."With that thoueht he went to sleep early. He was as
tired as he had beenon his first trip.

But the Priqangwhoya did follow him a second time. When
theyreached him they saw that he was sound asleep. Again, the
trickedCoyote as thev had done the dav before, heaving him into his
burdenbasket and carrying him back home. In his house his wife and
childrenwerc asain fast aslccp. The two brothers lifted him out of
the basket and,once more, laid him bcside his wife . Then they ran
off.

When Covotc woke up the ncxt morning, he thought he was wherc
hehad qone to bed. "If I remember right, I'm on mv way to the
GrandCanyon. Why don't I qet up rieht now and startout early? I
came quite adistance alrcady. If I leave early, I might reach my
dcstination todav.After all, only a short distance remains."

-I-his is what hc said to himself, and then he prepared to rise.
Indoins so he reachcd left and right with his arms; to his surprise
he feltsomethin.q. Suddenly he realized that he had spent the night
next to hiswife. He grew furious, and in his anger he cursed the
Piiqangwhoyabrothers. "To hell with theml It was probably those two
good-for-nothings again! I'm sure they brought me here again." He
was besidehimsclf with ragc as hc spokc. But then he said to
himself, "If I traveltoday as far as I did vcsterdav, I won't be
able to sleep with my wife.Whv, I'll copulate with her riqht now!
With the srrenerh that I sain fromthat I'll ht'able to makc it all
the wav to rhe salt deposits." With thisthought hc quickly mountcd
his wife. She was, of course, convincedthat he had gone to the
Grand Canyon. Thus, u'hen she fclt someoneclimbing on top of her,
shc strugeled and resisted with al.l hcr mieht."Flelp," she cried.
"Who are you to do this to me?" But as she looketl athim she saw
that it was hcr husband. "My eoodness, I thoueht you wereon your
way, but here you are, trying to sleep with me!"

pi aqwhaqaminiy. Pay pi itam angknennaatupkom naami
kitalawkyangw yaw

puma Piw Put nawiP qa tuway'kyangwpisoq peP tatatslawu'

Pu'yaw Pam nsaw Pangqw warikqe yaw oovi pu'pas.OiT1 .l:T:..Pu'
yaw pay pas munqapiy ruupa' Pam yaw oovi ayaq tutuventlwngwuy.p"q
pr"yu* pam huiuutiqe pu'yaw Pam Pepeqwat pu' puwni' "Ta'ay';'"y pi
";'yepniy. Pav pi pu'son Puma

inungk pituni illi']1:'7..-Vu.r,iq. pu' yaw pam oovi piw
pephaqam aapalawu' Pu' yaw pam t(urpiw pas an maangu'i'

Noq pu' yaw Puma naatupkom kur piw pay put iisawuy angki .
Yawpr-, ,nqk pituqw pay yaw pam piw Paasat kwang'w'""*j:
-t,l^^]::p,r*u pi* pay put taavokniiqat.su'an yukuna',Yaw Puma put
llsawuypay piw ho'apuyat 13* pu.,,, pu' pangqw put piw "ftty.

kiiv"-1q1I'llPu'yaw puma put rlsawuy kiiyat ep pituqw pay vaw
mimawat naanatlmpiw an naat kwangwatokya' Pu' yaw puma oovi put
iisawuy ho'aput'ungq* prm horoknaqe i'' y'* Puma. put niliimayat
piw aqlavaqewa'rikna. Pantit pu' yaw puma pangqw ptw waaya'

Qavonevaqw pu' yaw pam iisaw taatayqe pay yaw pam haqamouwvaqcv
pay yaw qa pep iht'y ta'tayi' Pu'yaw pam piw pan
vruuwa'::;;;;1''"'";i haqami h,,yru; hr., nu'pay qatupte'pay iits
nakwsu' Urapi pay nu'haqti- Pay nu'iitsnen pay nu'Pu'sonqe
tsaavonlqw aqwpit.,r,i ; pav pi yangqw Pu' tsaavo. aqw peeti " Yaw
pam naami kitaaqeJ)u'yaw oovi PaY Paasat qatuPtunl'' Yantiqe Pu'
yaw pam oovi piw qatuptunikyangw pu' yaw pam prwnan'ivo
matya*kvr.,g* pay yaw piw hiita aw tongo' Pu'yaw pam.navotq;r;; ,"*
kur pam pi*'"ati'uy'aqle' talrintna' Pas yaw pam

itsivuti'Itsivutiqe yaw Pangqawu, "Is itse' puma hiitu Pay sonqe
naat piw pumaquhup.,rtrpt nmniiqe oovi'o Pay pi son pi qa piw naat
puma nuy peqwwiiki," kitaaqe vaw pam itsivuti' Pu'yaw pam naami
panJqawu'

"Pay pi

nu' taavok haqtiqe nu' piw aqw ahoy pite' nu' son pepeq iwuutiy
amumpuwni. llan nu' Pay aw hintsane' .akw hongvi'iwkyangv
ri6ngat,q*t,uqr,l,i." Y.an yaw'pam wuuwaqc pu' y1* pam n6iimay
atsmi sutski'Pu' yaw Pam rrsaw suyan hapi Pan,gsoq. riringat
aqwniqw put nij6ma'atyan navotiy'taqe yaw oovi hak put atsmi wuPqw
yaw Pam a'ni rohomti'l'1, uti, yr rm l,rkniiqe oovi inumi
hintsaki?" yaw pam kitat pu'I.rafif awy.,.ikq* pay yaw piw
koonwa'at "Is uti' ura um as haqaminit payJ>iw ycp
hintsaki."
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"\Aell, those no-good brothers brought'me back. But I thought if
Ihad intercourse with vou now, I'd still have the strength to go
down tothe bottom of the canyon." This was his answer to his wife,
and then hetook his time copulatine with her. Some time later, when
he was finished,he said, "All right, that'll be it. I'm elad I did
this. Give me something toeat now, and then I'll be off again."

After he copulated with his wife, Coyote was convinced that he
hadgained strength. When his wife had given him sorne food, he
started outanew. This timc the Grand Canyon was his goal. If he
reached thecanyon, he thought, the two brothers could not catch up
with him. So,once more, he set forth. At first he followed his own
tracks and passedthe Pdqangwhoya brothers asain. As before, they
were playing shinnyand pretended not to see one another. The
brothers made the samecomments they had the previous day. They said
to each other that theywould definitely follow him aeain.

Coyote trotted past them, sineins loudly. He was thundering
along inhis deep voice. Eventually he reached the place where he
slept the nightbefore. It was quite obvious that the brothers had
taken him back to hishouse, for their tracks were clearly visible.
He just took a quick look atthe tracks and then continued on.
Finally he arrived at the GrandCanyon. When he got to the rim, he
started down. It was not quiteevenins yet, so he said, "Let me go
down right now. I'm glad it's stilldaylight. When I reach the
bottom of the canyon, I can fill my basketwith the salt. Once I
have hauled it up, I can put it here and spend thenight. In this
way I can leave early tomorrow. They won't follow me here.After
all, I'm far away." With these words he descended the canyon.

Down below he found the salt deposits and filled his basket,. He
alsoincluded some salt crystals for which his children had
expressly asked.When his basket was full, he scrambled back up. It
was very hot down inthe canyon. and he really suffered on his way
out. It was already dark bythe time he reached the top. Coyote was
overjoyed when he finallybrought the salt out of the canyon. Then
he propped up his loadcarefully near the place where he was going
to sleep. As soon as he wasawake in the morning he would shoulder
his burden, he thought, andstart back.

Once again he went to bed early. He was tired as the last time
andfell asleep from exhaustion. The next morning he was awake even
beforegray dawn. He made himself hurry. His basket was still
standing where hehad left it. He stepped up to it, placed the
tumpline around his head

"Pi pay piw kur ima qahopnatupkom nuy angqw peqw ahoy wiikiy'Noq
nu:hapi ung tsoove'paasat pu'nu'pas a'ni ciqawiy'kyangw pu' hapiaqw
iingtupqamiq hawniy," yaw Pam n6cimay aw kitaaqe pu' yaw pamooui
pep niidmay tsopta. Pantsaklawkyangw pu' yaw pam hisatniqw
kuryukuuqe pu' yaw aw pangqawu, "Ta'ay, yantani' Tsangaw nu'
yuku'Oovi um nuv sunopnaqw pay nu' piw warikniy," yaw pam nii6mayaw
kita.

Pu' yaw pam ni)iimav tsopqe paasat Pu' yaw pam pas suupan
a'nitiqawiy'va. Paasat pu'yaw pam piw koongyay nopnaqw paasat Pu'
yawpr* pi* nakwsu. Pu' yaw pam oovi paasat pas aqw dngtupqamiq
d'qalti'Pay pi ya* puma naatupkom son pu'angk pituni' Yantiqe pu'
yaw pamoovi piw pangqw nakwsu. Pu'yaw pam mootiwat haqe'kuktaqey
pay yawpam piw pang ahoyniikyangw pay yaw pam piw pumuy
pdqangwhoyatuyu-,rql.'. Noq pay yaw puma piw pep tatatslawu' Pu'
yaw puma.o..oyr- nawip qa naatuway'yungwa. Pay yaw puma
pijqangwhoyat hintavoknen lavaytiqey pay yaw piw paneqawu Pay yaw
piw sonqaangk pituniqey yaw naami kitalawu'- Noq pu' yaw pam iisaw
oovi Pay amuqle' aqwhaqami wukotaw-kyanew henanata. Pavan yaw
umukniy'ma. Panmakyangw pu' yaw Pamhaqam puwqey pangso yaw ahoy
pituqw pay yaw kur antsa pas pumapri rhoy kiiyat aw wiiki. Susmataq
yaw puma ep kuklaqvuy'ta' Yanyu- pr.r, pep yorikt pu' pangqw piw
nakwsu' Pu' yaw pam hisatniqwcingtupqaveq pitu. Pu'yaw pam aqw
tumpoq pituuqe yaw aqw taynuma'Noq pay yaw pam naat qa pas tapkiqw
pay pangso haqami pituuqe pu'yawpangqawu, "Han pay aqw haawi.
Tsangawpay naat suyan taala' Nu'uq* hur*"'pay put 65ngat epeq Paas
tangatani' Nen pu' nu' pay angqvrpr, ,".rpr.' yepeq taviy'kyangw pi
pay taldngniy'mani' Pante' Pu' nu'pay iits yangqw ahoyni. Pay pi
pu'puma son inungk pituni' pi nu'itaqti." Yaw pam naami kitaaqe pu'
yaw oovi aqw haawi'

Pu' yaw pam oovi pepeq put iiiingat tu$r'aaqe pu' ya\ir pam
pepeq puttangalawu, it yaw piiplangput enang. Put hapi yaw timat
pas naana-waknaqw yaw pam oovi put panyungqat peehut enang Pu'yaw
pam ooviho'ap,-,y aqw oopoknat pu'yaw Pam pangqw ahoy wupto' Noq
pas hapiyaw kur pangqw uruhu'niqw yaw pam oovi kyaanavot pangqw
wuuvi''Pay

yaw oovi mihikiwtaqw yaw pam pangqw wuuvi' Pu' yaw Pam putpangqw
wuPnaqe yaw tsuya. Pu' yaw pam put iikwilniy paas haqamitaatsikna
haqam puwniqey. Pam hapi yaw pay panis taatayt pu'Pay putiikwiltat
pu' yaw paasat pay ahoy nakwsuniqey yan wuuwa'

Pu'yaw pam oovi pay iits piw puuwi. Pay yaw pam piw an
maanguy'-qe yaw rlovi manguy'vuwva. Qavongvaqw pay yaw naat qa
pasqiiyangnuptuqw Pay yaw pam taatayqe pu'yaw naami Pisoqti' Noq
naatyaw put ho'apu'at pep haqam pam put maatapqw' naat yaw pay
pangsotaatsikiwta. Pu'yaw pam awniiqe pu'yaw put piqrisayat
q6tcivaqe
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taviiqe pu'vaw as qaqtuptu. Noq pas hapi yaw pam a'ni putu A'ni
yawpam putuutiqw vaw pam put qa kyaati. "Pas hapi nu' as Pay
atkyangaqwit k*ung*u*upnay. Pas hapi as i'qa yan putu. Scn hintiqw
i'pas oovipu' a'ni putu?" yaw Pam van wuuwa.

Pu'vaw pam oovi pay put ahov aw taatsiknat pu'yaw pam ho'apuyaqw
poota. Noq vau' Pam pangsoq Pootaqw piw yaw pangqaqw
o'wawukotanqawlav. Noq Paasat pay vas qa ima mrrotiwatniiqam
poqangw'hovat, put iisawuv kiivat aqw wikqam' put pantsana. Yaw kur
paasatimawat pcPcq tuPqaveP kiY'taqam Put iisawuv iitingayat pangqw
ho'aputaneqw ipu'at pu' put o'wat Pangsoq tangata.

Pu'yarv iisaw itsivutiqe puryaw pam pangqw Put ipwa. "Hakniiqe
itpeqw tan.qalawu? So'on pi nu'qa piw aqw hawniniqti'," yaw pam
kitaaqepu' yaw piw aqw haawi. Aqw yaw pam hawt pu' yaw pam piw
peehutirngu,uq" pu' vaw piw pangqaqw put ahoy oomiq i'ikwila
Hisatniqw pu'vaw piw put wupna. "l'ay pi nu'pavni; pu'pi pav
nu'haqtiqw paypuma paaPu son inungk pituni," pam yaw naami kitaaqe
pu'yaw pamoovi pay pangqu'Paasat Piw nakwsu.

Pu' yaw pam murlqami pitutokyanrw pay yaw maan5;u'i. Pu' yawpam
oovi pephaqam pay nawus huruuti. Pu' yaw Pam Paasat Put ijdngaypaas
hiita akw naakwapnat pu' pcphaqam piw manzuy'vuwva Qavong-uoq*
pr'vaw Pam taataYqc Pu'Yaw piw put iikwiltaniqw pay hapi yawkur pam
piiv a'r.ri ptltuuti. Noq pay yaw pam as naat su'an aqwnaakwapta.
Pu'vau'pam oovi put piw hiilriknaqe pu' piw akw yorikqwpav vaw' pam
piw o'u'aniqw pu' qalavisa pangqw tansawta' Qa himu yawhaqam
iiringa.

Pu' ya*' pam van vorikqe vaw itsivuti. Pu' yaw pam pay
piwpephaqam nawus Put ho'apuy taakuknaqe yaw put o'wat Pangqw
ipwaqepu'yaw paasat pav piw ahov Pangsoq iingtupqamiq. Pu'vaw pam
ePcqahov pituuqe ptl'vaw piw aqw hawqe pu'yaw piw ho'apuy aqw
putiiiineat oopok62. Qopoknat pu'yaw panr piw pangqw put
iikwiwkyangvnakwsu. Pu'vaw Pam paasat pav Pas vuum()sa kiy awniqey
wuuwa' Payvaw pam paaPu qa haqam huruutiniqcv van vuku'

Panmakvangw Pu' vaw pam oovi Pay Pas qa haqam huruutiqe yawoovi
kiv aw havkvalniv'maqc vaw tsuyakiwma. Notl yaw pam
songoopaviyaahOpcliivrni pituqw naat yaw pep priqangwhovat
tatatslawu. Pay hapiyaw as tapkiilw naat vaw puma pep pantsaki
Pu'yaw puma naamiyorikqe yaw naami pangqawu. "Yang pu'wuutaqhoya
ahoy pitutoy Noqpiw traJii iiilngav'nrav Pav kva pi piw mimawat
pePcq itaatupkom put qal,iutrr,rq* rtrtvi'ttv." vaw puma naami kita
"Pav pi itam naat sonqehintsarrniv." kita yaw puma naaminit pu' yaw
Puma paY piw aapiylat;rtstiva.

Hisatniqw Pu' yaw pam iisaw kiy aw ahoy pituto. Pu' yaw
pamkiiyamu-v t'p pitutlw vaw timat haalaytotiqe yaw aw yuutu l)u'
yaw

r37CoYOTE ON A SALT EXPEDITION

and tricthcrs who carriccl him back home. 'I-hey had removed thc
saltfrom (lovote's basket anrl replaced it with rocks.

Coyote ercw furious and emptied thc basket, "Who could have
placedthose rocks in hcre? Now I have to climb down againl" With
these wordshe rlesccntletl tht canvon a second time. Once more he
filled his baskctwith salt anci lugged evcrvthins back up' Finally
the salt was up' "l'dhetter bc goinq right awav. Oncc I'm far awav
they can't come aftcr mcany more." he muttered to himself as hc
trotted off.

Bv the time he reached Munqapi he was so exhausted, that he had
tostop. IIc covercd tht salt, ancl then fell asleep from
exhaustion. When heruokc up the following morning, he tried to
shoulder his burden, butagain it turned out to be exceedingly
heavv. Still, the basket was covcre
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niicima'at aw askwallaw'u. Pu' vau' put timat ijringat aw
kwanewtotoyaqepu'vas' pav as Put naaku,apnivat 2yo' taviyaniqw pav
vaw' na'am amumipansqawu. "Pav haakiv: pav haak uma qa aw
hintsatskvani. Pav haakpam pep pantani. Ason qaavo i'umungu aw
piivcilJ:riktaqs'pu'rru'piwmaqte'niinaqs, pu'ason itam paasat put
enangyaniy. Itam pantote'pasku'angwanijncisaniy," vaw pam timuy
amumi kitaqw pu' vaw puma ooviPay nawus qa aw hintsatskya.

Pu'vaw niiijma'at pav oovi piw naat qa aw hintsaki. Noq
pu'yawpam nil'am put r;ngmokiv haclami piw paas tavi. Paas vau'
haqamitaatsiknat pu'vaw piw hiita akw naaku'apna. Pu'vaw
mihikq*'pll yawpuma oovi tokva. Q-avonclaqw pu'vaw pam na'am iits
pav qatuptu. pamhapi maqtoniqe oovi. Niiqe pu'yaw pam oovi
angqc'maqnuma. Pu'yawanrsa pam piw sakinaqe yaw oovi tuuniv'kvangw
ahoy pitu. Noq yawni;ijma'at kur pav paas novavukiy'ta.
privcilpikta vawi'. Pu' vaw pumakwane-wtotoya niirinrisaniqe. Pu'
yaw' oovi vu'am as' tunosvongyaataqepu' v:rw pumuy oovi paasat
tunris'a'awnaqw pu' yaw puma o,rvi pangsotunijsvonsvat aw homikma.
Noq pu' yaw pam na'am put ncicimay awpangqawu. "l-a'av. um awnen
angqw hiita akw pcw itamungem ijiingatiniv'maqw itam put
enanqvaniv," vaw pam nricimav aw kita.

['u' vaw pam vu'am oovi tutsayat kwusuuqe pu' yaw oovi
pan.qsoqhaqam pam put taviqw. I'u'yaw pam put riringat anqqw
intaniq('yawavo' naaku,apnivat tavi. Pu'yaw pam angqw peehut
matsvongtakyanq-wpav vaw o'watsa pangqw tsaama. "Is uti, son pi
itam it enang niiiin6-saniqra'pirv um it hiita angqaqw kima: pi Pay
oe'asa yangqw tansawta,"vas l)am kiraaqc yaw k,'ong2v aw
itsivuti."Pi pav nu'as pas iirineat ho'kyan$w pew pakiv. Noq pay
son piwnaat qa ima naatupkom hisatniqw itamuy tokq peqw pakiiqe
putnaahovngwav." vaw pam kitaaqe yaw itsivuti. Pu' yaw pam paasat
qasiirjwunit pu'vaw pangsoq norimay aqwniiqe pu'yaw put ho'aput
epsu'ikwilta. Qa hin vas'pam put putuyat aw hin wuuwat I,ay yaw
irpoqlraqanri put iikwiwmaqc pu'vaw pepeq put ho'aput taakukna. Yan
yawpav J)uma qa hiita rj6ngat cnangva.

Yanlsana vaw ima naatupkom put iisawuyniqw oovi yaw ima
hiitupopkot ri6ngat qa kwangway'yungwa. Pay yuk piilii.

r COYOTF- ON A SALT EXPEDI-I'ION 139the house. FIis wife was
full of gratitude. The Coyote children were anx-ious to have some
salt, but when they warlted to take the cover off thebasket. their
father said. "Not so fast! Hold it! Leave the basket as it is
fornow. -[omorrr:w whcn vorlr mother has made some pcjvitlpiki, and
afterI hai,c huntt'rl and killctl some gamc. we can eat the salt
with our meal,\4t"ll havc a li'ast thcrr-" Thus his chil
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FOREWORD

T AM GLAD that Humishuma has written these- stories of her
people. Since the old Indians inwhorn these folk-tales are vested
are passingaway from us, it is good that we bestir ourselvesand
salvage at least a part of our inheritance.And what a rich store
evef,y tribe would have ifeach had a historian to record its
tales!

Story-telling is an ancient profession, andthese stories are
among our oldest possessions.For many years before the white man
ever carneto our homeland these legends were told over andover, and
handed down from generation togeneration. They were our books, our
literature,and the memories of the story-tellers were theleaves
upon which they were written.

\[e who lived the days of tribal life beforeour destruction
began remember with grateful-ness our story-tellers and the delight
and joy andrichness which they imparted to our lives. \flenever
tired of their tales, though told countlesstimes. They will,
forsooth, never grow old, forthey have within them the essence of
things thatcannot grow old. These legends are of America,as are its
mountains, rivers, and forests, and asare its people. They
belong!

Story-telling was, and is today, a rneans ofpastime, but the
real value of tribal stories lay in
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the fact that they were closely related to thefi".t-.i .lr.
p.opl"' As history and as literature.t "r, t..r*e inherited
traditions'

and they wereI i,ti. *^;#ilacter as the experiences of.il ,*nf..
They told of travels' adventures' andii.'"".ti.t. I" th** and
through them lived our;; ,rrJt "toi"' it"t" *"t" iho'"

that carried;";;t;morals for dailv guidance' Then' too'there
were f i'y t'1'"' lo"th in their fantasy ofthought.-^'ili.

"rr, legends are passing- as :,he old are

p*irrs, ,rrd o"r young aie not learning them-which is a part
"i;"; destruction'- This

is sad'

;';;;;iii, ,, th" public.'":T' to be becomingsomewhat
^wareoi

it'" signifi'cance of these tales'So, in writing tt'" t"st;as o{
her tribespeople'

ff"*irir"*' ls- l"mtli'g ' duty to her fore-;;il;;;;;"d at the
"*' ii*' she is performing a

service to PosteritY'These stories 're valuable'

They will continuetogrow*o,."l'ableastheyearsgoby'forthrough th.
ftw s'x"ht' of recorded song andstory the 'pi'it oi the Indian
-will

live andLt.i.f.., *d, thoogh the fi'gure of the AmericanIndian
Passes tottitt from the stage o{ life' thespirit is
imPerishable'

Crusr SreNPrNc Bren'

PREFACE

Tfffi Animal People were here first-before- there were any real
people.Coyote was the most important because, after

he was put to work by the Spirit Chief, he didmore than any of
the others to make the worlda good place in which to live. There
were times,however, when Coyote was not busy for theSpirit Chief.
Then he amused himself by gettinginto mischief and stirring up
trouble. Frequentlyhe got into trouble himself, and then
everybodyhad a good laugh-everybody but Mole. She wasCoyote's
wife.

My people call Coyote Sin-ka-lip', whichmeans Imitator. He
delighted in mocking andimitating others, or in trying to, and, as
he wasa great. one to play tricks, sometimes he is spokenof as
"Trick Person."

Our name for the Animal People isCbip-cbap-tiqulk (the "k"
barely is sounded), and we usethe same word for the stories that
are told aboutthe Animal People and legendary times. To theyounger
generations, cbip-cbafi-tiqulk are im-probable stories; that is a
result o{ the whiteman's schools. But to the old Indians,
cbip-cbap-tiqtilk are not at all improbable; they are ac-counts of
what really happened when the worldwas very young.
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My people are the Okanogan' and the
Swby-oyl""-'pii"'icolt'itl*), closely . t"1."* Salishan.ifU.i, ,"a
Ll,o hnot relatives in the En'hob-tu'*r--*lrrt , or Nicola' band
of- the-Thompsonnl.r., Iniirrs in British Columbia' IvIy
father's

-'okrrrogrn-vx'isu5ly spelled okanagorn' okinagan'

akn a cke rt, Ookin o' di' "

Aki"oko"' et c'-ha's the nativeoronunciation Ot"'-ni'{-kon'' Its
translation has puz-:LTH;";"r"rv r'*it'i"" *i"t' some vrhite
writershave said that the ;;;;; "rendezvous"' applying:il:"liil
*'ti"-r"'a "itit okanogan River at osovoosI-ake. where .h"
.v"'o*'i'tb;t tf;;'thered,' But only
the"d;"iri1rb1;,"-ir"t^'*"v':"u*a1'Li,'r!i,l)^!q::?interoreted.
Lihe our"tip';' or "tol',^ ^ -,^ra, wi.ckan,that means
"seeing.,"-and*iffi;il:;'"1'.i,xxJlt"r-.r'"-'r''"a (t'p -:: tip1';
It isKt;";;;i;it ih^r okno is"an ancie"t variation or contrac-.'io,
of uickan' H"'l;"'"# i""ia r""t
ohan-nock'lune#*.;;,;;";,-;s"i'f"-''r'J;t'f

-tt:':"f ":i"*il'ootle'ii i i*", ( Sticki n g ), ; ffX i;*
:i'.i". Tij;,";"a;a n s be-.noean V,lleY' That :

lieie, although they ;t-;;; p"titr* as to the accuracy ofthe
reference'"'' ;h;;;i.; is visible from a long' distance' It is an
out-,rr,jil;;;;"pt'itl f"""re of Ihe tribe's ancient
stamP-ing-grounds' the okanogan may have designatedIn the
beginntngthemselves, or been attttifta Uy" otht' t'ibtt' as
"People-livins-where-yo,,-t"i""-it-'t-tof" (of Chopaka)' or-

as

"Peo-ple-seeing-tt"-'opli Jt- phi"" becomit'g shortened to

"seeing-the-t op" (V ic kar@ka'lle )'This explanation l have
!:rot seen in print' have never

seen ir advanced by;;;;i ii," *t'ir. people who have
ln-vestigated. t """'o'iili'f t}'li ri-it t*rect'

but I considerit as-losical "'d t'"""i''tr'" it"ir" if

not nearer' as otherg".""t"?it"il'ave been submitted' MounNlNc
Dovr..{8}

mother was a Nicola, and his {ather was a Hud-son's Bay Company
man, a hardy, adventurousCelt. My father, Joseph Quitctash.et
(DarkCloud), was born in the Upper Okanogan com-munity near
Kelowna, B. C., but has lived, sincea boy, with the Lower Okanogan
and the Col-ville, south of the international boundary. It iswith
the Lower, or River, Okanogan and theSwby-ayl'-puh on the Colville
Reservation innortheastern'il/ashington that I am identified.

The Sw hy - ayl' - pt rh-also called S c bu- ayl - p k,Scbwelpi
and Sboyelpee-became known as theColville following the
establishment of Fort Col-ville by the Hudson's Bay Company in
l82J-26.The fort, named after Andrew Colville, a Lon-don governor
of the Company, 'was built nearKettle Falls in the Columbia River,
in the heartof the Suby-ayl'-pub country.

My mother's name was Lucy Stui'-kin.. Shewas a Swby-ayl'-pub
full-blood. Her grand-father was See-rubelb-keto, who was head
chief ofthe tribe for many years. His nephew, Kin-hnn-nawb, whom
the white people called PierreJerome, was chief when the American
govern-ment made the tribe give up its home in the Col-ville Valley
in 1872 and move to poorer land onthe other side of the Columbia.
My mother wasborn at Kettle Falls-the "Big Falls" of these
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legends-and she and father were married in a^f."* "lt"t"t, *.
that location'

The church wast.ir.'^u, i"aians who had accepted the teachingsof
the missionaries'

I was born in a carroe on the Kootenai River'near Bonner's
Ferry, Idaho' in the Moon of the;;"; (April), rggs' My parents were
travel-irr *rti, , pr"kt"i', which Ty--Y-'"lt' Louie3' frl;
-'W",op",,ttd b"i*t"" \fl alla \{ra11a' \trrash-i"**i rrrd ro,t
Steele, B' C' during the mining.,rit, .t ra v.rt. My mother and
grandmother*"t. U.f"" ferried across the river when I
ar-'i*a.rn.Indianwhowaspaddlingtheircanoe;;;r"J-oa ni, shirt and
handed it to grand-,rroili.r, who wraPPed rrie uP in it'^'^ li"r.a
to b. tht tustom for story-tellers to gofrom village to village and
relate chip-cb-ap-,A"tA * Tfr. childrenl How gladly were
thosetribal historians *tito*td by bt"y"tothers' and;;;ft were the
boys and sirls when one cameto visit!'" vl"iif, I recall
olds'ubist-kane (Lost-Head) 'also known as Old Narciss' and how' in
thecourse of. ^ n^"^cive'

he would jomp up and*i*i. his characters, speaking or singing in
a;;; or weak voice, iust as the Animal Persons**."t"nno'"d to h"e
do"e' And he would;;;;. ;;;",'d the fire in the tule-mat
coveredil;; ;;.il th"--Pi"" ""g with the gleeful

1ro I

shouts of the smallest listeners. \ire thought ofthis as all fun
and play, hardly aware that thetale-telling and impersonations were
a part ofour primitive education.

Another favorite was Broken Nose Abraham.He was old and
crippled. He came to our villageusually on a white horse, riding
double with hisblind wife, who held the reins and guided thehorse
at his direction. It always thrilled us to seeBroken Nose ride into
camp; he had a stock ofsuch fascinating stories. Broken Nose could
notdance for us. He could not even walk withoutthe support of his
two canes. But he sang excit-ing war songs, and we liked to sing
with him.

Some of the women were noted story-tellers,but they never made
it a business to go fromvillage to village to tell them. \[re
children wouldgo to them. I particularly remember Ka-at-qhu(Big
Lip), Old Jennie, Tee-qualt (Tall), orLong Thresa, and my maternal
grandmother,Sorna- bou - at qhr. ( She- got-her-power- f
rom-the-'!vater). I loved these simple, kindly people, and Ithink
of them often. And in my memory I trea-sure a picture of my dear
mother, who, when Iwas a very little girl, made the bedtime
hourshrppy for me with the legends she told. Shewould tell them to
me until I fell asleep. Twothat are in this collection, "Vhy
Marten's FaceIs \flrinkled" and "\flhy Mosquitoes Bite Peo-
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ple," strre told over and over again' and I nevergrerr tired of
hearing them''- *, father ,lwry' enjoyed telling the old,r"ri*r,
and he does still' He and Ste-heet'qhu(Soup), Toma Martin and
Kleen'ment-i'tqu ate;*";;.h. f.*, rnen and women left who can
teli,itp-itt*p-tiqultz. I thank them for helping me'a^ctr f r.rrrrt
,.krrowledge my debt to a blue-eyed;'trJirrr," Lucullus Virgil
McVhorter' whom thet;kt*r; adopted many snows ago and
namedIle-uodne Kiwan' (Old Volf)' His heart is*rr* toward the red
people' In hirn the Indiansof the Pacific Northwest have a true
friend' Butfor his insistence and encouragement' thesei.g."at
vrould not have been set down by mef,r-r the children of another
tace to te"ad'

MounNINc Dovr'

Fonsvono
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IThe Spirit Chief Names

the Animal People


	
ITHE SPIRIT CHIEF'NAMES THE

ANIMAL PEOPLE

AH - AH' EEL-ME' -V HEM, thcgreat Spirit Chief,' called
theAnimal People together. Theycarne from all parts of theworld.
Then the Spirit Chieftold them there was to be a

change, that a new kind of people was comingto live on the
earth.

"All of yotl Chip-cbap-tiqulk-Animal Peo-ple-must have names,"
the Spirit Chief said."Some of you have names now', some of
youhaven't. But tomorrow all will have names thatshall be kept by
you and your descendants for-ever. In the morning, as the first
light of. d,ayshows in the sky, come to my lodge and chooseyour
names. The first to come may choose anyname that he or she wants.
The next person may

7 H ab- ab', or Hu a- hwa'-Spirit. Eel -m.e' -ub
em-Chief..\flhile the Okanogan, Colville, and other Salishan
stocktribes of the interior paid homage to a great variety ofminor
"powers" or deities (as many members of the tribesstill do), they
firmly believed in a Spirit Chief, or ChiefSpirit, an all-powerful
Man Above. This belief was theirsbefore they ever heard of
Christianity, notwithstandingstaternents that have been made to the
contrary.
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take any other name. That is the way it will gountil all the
names are taken. And to each per-son I will give work to do."

That talk made the Animal People very ex-cited. Each wanted a
proud name and the powerto rule some tribe or some part of. the
world, andeveryone determined to get up early and hurryto the
Spirit Chief's lodge.

Sin-ka-lip'-Coyote-boasted that no onewould be ahead of him. He
walked among thepeople and told them that, that he would be
thefirst. Coyote did not like his name; he wantedanother. Nobody
respected his name, Imitator,but it fitted him. He was called
Sin-ka-lip' be-cause he liked to imitate people. He thoughtthat he
could do anything that other persons did,and he pretended to know
everything. He wouldask a question, and when the answer was givenhe
would say:

"I knew that before. I did not have to betold."

Such smart talk did not make friends forCoyote. Nor did he make
friends by the foolishthings he did and the rude tricks he played
onpeople.

"I shall have my choice of the three biggestnamesr" he boasted.
"Those names arcz Kee-lau-nau, the Mountain Person-Grizzly Bear,
whowill rule the four-footed people; Milkn-noufis-
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Eagle,' who will rule the birds, and En_tee_tee_ueb, the Good
Swimmer-Salmorr.-Srt*on willbe the chief of all the nrf, .1", if,"
w.* peopleuse for food.,,

Coyote's twin brother, Fox, who at the nextsun rook the name
Vby_ay,Joob_S;of.t Fur,Iaughed. .,Do nor b" ,o Jrr.J,
sio_"Ao_tip,,,, saidFox.. "Maybe you will t r"" ,o t ""p the
nameyou have- people despise ,t ra ,rr_'.. No onewants it.""I am
tired of that name,,, Coyote said in anangry voice. "Let someone
else carry it. Letsome old person take it_som.orr. *ho cannotwin in
war. I am going to be a great warrior.My smart brother, r will
matrre y;;;.g of mewlen I am called Grizzly il; Easle,
orSalmon."

* "Y:y strong words mean nothing,,, scofiedFox. "Berter go to
your swool,_bu fi.p..; ,rrdget some sleep, or you will not wake up
in timeto choose any name.,,Coyote stalked off to his tepee. He
told him_-f,ilko-noups-the .,yar Eagle,,, or ,,Man Eagle,,

-(g:t!* .1g1.)r wh-ose whii. pl,,,i; *tJi sr"lt or browntrps are
prized for decorative i"a ".i.i"rljlir.po..r, p..-ticularly for war
bonnets and ",h";;;;;;;, "d].,." b,r..l"r,coup sricks, and shields.
fll. uii"..i..!;'.;. bald eagle,Pah.Ja-kin (1il/hite-headed,_birlJ
i."'ir"i:rrf"i'i so highly.In the otd days the use "t;r-# ;;;rh:;,
[j]?r..;"r.a .o,'l*1fli1;*':flil:'*' instances' women were not
privi-{le}


	
selfthathewouldnotsleepanythatnight;heJorriJ ,rrv wide awake' H"
""ter"d the lodge'and his three sons called as if with one
voice:

,, Le-ee, -oo!,' ("F ather!")ffr"V

-were ht"'g'y' but Coyote had broughtthem nothing to t"" tt'"it
motler, who afterthe naming d'y *" known as
Pu,l'-laqu'rahu-ilil;;h;ftound Disger-sat on her foot at onetta. "f
the doorway'

-Mol"- Y" '. good woman'il;l,oyrl to her husband in spite of his
meanil;J,"hiJ -i"r'rci-*aking' and his {oolishness'She never was
;ealous' never t4k* back' neverreplied to his *"tI;i abuse' She
looked up andsaid:

"F{ave you no food for the children? Theyare starving. I can
find no roots to dig"'

,rEb-ha!i, Coyote grunted., "I am no commonn.rJrr'." Ut addreied
in that manner' I amgoing to be a Steat chief tomorrow' Did youknow
that? I will have a nevr name' I will be-Cin'rti sur' llhen I can
devour my enemies;;;l;;'.. A"d i shall need vou no longer' Youare
growin, t"t-"iJ 'nd homely to

be the wifeaf a great warrlor and chief'"

Mole said nothing' She turned to her cornerof the lodge
""i;;ii"t;d a few old bones'

which

-crr,_oo. This form of address is emoloved only bymales. A
d"'ght"';ii'"^h;?;;i "'l ^ tt'i-ti*' and

her

;;;i;. foo*'"A son calls his mocher Se-go-ee'{20}

she put into a kJek'-chi.n (cooking-basket).\[ith two sticks she
lifted hot stones from thefire and dropped them into the basket.
Soon thewater boiled, and there was weak soup for thehungry
children.

"Gather plenty of wood for the fire," Coyoteordered. "I am going
to sit up all night."

Mole obeyed. Then she and the children wentto bed.

Coyote sat watching the fire. Half of thenight passed. He got
sleepy. His eyes grewheavy. So he picked up two little sticks
andbraced his eyelids apart. "Now I can stayawake," he thought, but
before long he was fastasleep, although his eyes were wide
open.

The sun was high in the sky when Coyoteawoke. But for Mole he
would not have wakenedthen. Mole called him. She called him after
shereturned with her name from the Spirit Chief'slodge. Mole loved
her husband. She did notwant him to have a big name and be a
powerfulchief. For then, she feared, he would leave her.That was
why she did not arouse him at day-break. Of this she said
nothing.

Only half-awake and thinking it was earlymorning, Coyote jumped
at the sound of Mole'svoice and ran to the lodge of the Spirit
Chief.None of the other Cbip-cbap-tiqulk were there.Coyote laughed.
Blinking his sleepy eyes, he
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walked into the lodge' "I am going to be Kee-lau-naw j' he
'n"ol'iced in a strong

voice' "Thetshall be mY name"'

"The name Gttzzly Bear was taken at dawn"'the Spirit Chief
answered'-':'t'h; I shall be Mi'lka-nan,'frs"' said coyote'and his
voice was not so loud'

"Eagle fl.* '*'y at suttup"' the other replied'

'\r;ii I shall be called En-tee-tee-uebl' Coy'ote said in a
voice that was not loud at' a,ll'"':';;;;;e Salmon also has been
taken"' ex-,frn.J the Spirit Chief' "Alt the names exceptl#;;-#rr"
u""" taken' No one wished to,t"rl Yoo, name"'

Poor Coyote's knees grew weak' He sankdo*], b.rid" the frre that
blazed in the great;;, ;;;" h"art of Hah-ab' Eel-me''ubemwas
touched',,Sin-ka-lip' ," saidthat Person, "yoo must keep,o.r-,
,tr.rr.. it i' ' go"a name for.you' You

slept

i;;;;..r",. I *"'ttd You to be the last onehere. I have
important s/ork for you' much for;; ,; do before the New PeoPle
come' You,t" * be chief of all the tribes'

"Many b'a "'""i"res inhabit the earth' They

U".fr., *a Utt people' and the tribes cannot in-crease as I
wi'L

-Tht" En-alt-na Skil-ten-i.;i.-b."ouring Monsters-cannot keep
oniil. ir,r.. They i""t bt stopped' It is for vou

122Y

to conquer them. For doing that, for all the goodthings you do,
you will be honored and praisedby the people that are here now and
that comeafterward. But, for the foolish and mean thingsyou do, you
will be laughed at and despised. Thatyou cannot help. It is your
way.

"To make your work easier, I give you squds-tenk', It is your
own special magic power. Noone else ever shall have it. \[hen you
are in dan-ger, whenever you need help, cali to your power.It will
do much for you, and with it you canchange yourself into any form,
into anythingyou wish.

"To your twin broth er, V hy-ay' -loob, and toothers I have
given shoo'-reesb.n It is strongpower. Vith that power Fox can
restore yourlife should you be killed. Your bones may bescattered
but, if there is one hair of your bodyleft, Fox can make you live
again. Others ofthe people can do the same with their
sboo'-mesh.Now, go, Sin-kn-llp'! Do well the work laid foryour
trail!"

aSboo'-mesb, \[ith the exception of Coyote's "power,"all
"medicine" is spoken of as shoo'-rnas6, which is re-garded as
definite aid communicated by the Spirit Chiefthrough various
mediums, inanimate objects as well asliving creatures. Not
infrequently an Indian will seek totest the potency of his medicine
over that of another. Somepresent day medicine-men and
medicine-women are reputedto possess magic power strong enough to
cause the sicknessor even the death of enemies, of anyone incurring
theirdispleasure.
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\flell, Coyote was a chief after all' and he feltJl";;;.

-4f,.' that dav his eves were dif-ferent. They grew '1"'t i'om
being

propped

ooen that night slllile he sat by his fire' The;i[# ffi;l;;H;
Indians' got their slightlv slanteyes fronn CoYote"

i.ii""."J"ri.*" t'u sone' the . s9iri1 St:1.h;;;; ir-*""ra u"
"i* for the oit11l"*:

Chief took the name. She wanted the people tohave the
sweat-house, for she pitied them. Shewanted them to have a place to
go to purifythemselves, a place where they could pray f.orstrength
and good luck and strong medicine-power, and where they could fight
sickness andget relief from their troubles.

The ribs, the frame poles, of the sweat-houserepresent the wife
of Hab-ab' Eel-m.e'-uhem.As she is a spirit, she cannot be seen,
but shealways is near. Songs to her are sung by thepresent
generation. She hears them. She hearswhat her people say, and in
her heart there islove and pity.

;"r":i: il;; N; PeoPle to have 'l' o:":l:;-# rpirit'"'t
sweat-h-ouse' pu1 all:-1^t:Lr*rr i.opl. had names,^ and there
*:-.;"IJJT:' J#';i. ;. -'i's*"" ho:sTg::!:-.,i)r,'.fr. V"'*"t'u So
the wife of the Spirit-6it''rrrrr-Sweat-house' A mystic shrine {or
bothtemloral and spiritual it'"tf"g' tht t*t't-hot'se is one ofthe
most veneratect- '"'iii"iitit' -Its- use^is

governed by

strict rules, said to rt'"t ";sil,,td with Coyote' the great

"law-siver." To u"'r"J"y";I;ht rules is to invite mis-fort'it'
if not disastel'on"r. "r" mouncl-shaped,

round atSweat-houses, or Io(,hi;;;;;;;;1d"-";;rf*i;:.f
::i;:*:l##if .....ili l:h::. "iltffil"#;r-r,"** 'r"" i' 'ooi.' but
ror

'"io:i,i;",ff:l;,"""i" berrv or other pliant stems'
de-nJi;;:;;il b"'il; '"J'""*'t' "'il'bl'' are PlantedUke
interlocki"g t'oq";Ji"ttti' to make the frame' \7herethese "ribs"
tto", th"f"t 'iiJ t"gttt"t'with strips

of bark'

There are never less th;;".i'it-;ii'' The--{1ame is coveredwith
swamp tt'rt *'i'l-ti'iLtt" or canvas' In primitive

[*r*:',,***itl*ltil;tffi ,'."l{:ii#1241

well packed and smoothed. The floor is carpeted withmatting,
grass, ferns, or 6r boughs, The last are regardedas "strong
medicine," and always are used if obtainable.They give the bather
strength, and they are liked, besides,for their aromatic odor. The
Indians rub their bodies withthe soft tips of the fir boughs, both
for the purpose ofderiving power and for the scent imparted.

Just within and at one side of the lodge entrance' a smallhole
serves as a receptacle for the stones that are heated ina brisk
fire a few steps from the structure. The stones, thesize of a man's
fist, are smooth, unchipped, "dry land"stones-never river-bed
rocks. The latter crack and ex-plode too easily when subjected to a
combination of intenseheat and cold water. By means of stout
sticks, the heatedstones are carried or rolled from the fire into
the sweat-house. Then the entrance is curtained tightly with mat
orblanket, and the bather sprinkles cold water on the littlepile of
stones, creating a dense steam.

To the novice, five minutes spent in the swelterinS,
mid-1261


	
night blackness of the cramping structure seem an eternityand
almost unendurable.

Several "sweats," each followed by a dip in a nearbystream or
pool, properly constitute one sweat-bath. Thecustomary period for a
single sweat is ten to tvrentyminutes, although votaries from rival
bands or tribes oftencrouch together in the steam for twice or
thrice that time.Thus they display to one another their virility
and hardi-hood. To further show their strength and their
contemptfor the discomfort of such protracted sweating, they
willblow on their arms and chests. The forcing of the breathagainst
the superheated skin produces a painful, burningsensation. Hours,
even days, may be spent in "sweat-housing."

The stones used are saved and piled outside the sweat-lodge,
where they remain undisturbed. For services renderedthey ^re held
in a regard bordering on reverence. An Indianwould not think of
spitting or stepping on these stones orof "desecrating" them in any
way.

Old-dme warriors and hunters always "sweat-housed"before
starting on their expeditions, and many of themodern,
school-educated Indian men and women oftenresort to the sweat-house
to pray for good fortune andhealth.
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Coyote in Navajo and Hopi TalesAn introductory essay

to Volumes Eight and Nineof the "American Tribal Religions"
series

by Karl W. Luckert

ROAMING IN RELIGION AMONG GODSVolumes Eight and Nine of the
"American Tribal Religions" mono-

graph series present Coyote tales of the Navajo and Hopi
Indians. Coyotetales, in books dedicated to the publication of
religious documents, aredestined to raise some eyebrows. What does
the Coyote of Navajo andHopi mythology have to do with religion? Is
Coyote perhaps a divinebeing or god? Quite naturally, these
questions immediately raise the morebasic issue of definitions.
What is religion? What are gods? The first ofthese questions,
concerning the definition of religion, pertains to thescope of this
monograph series, the second affects our understanding
ofmythological characters in every volume.

"Religion" is a category of thought conceived by and for
Westernminds. Every category under which world-wide phenomena are
beingclassified is, in some sense, inadequate for its task.
Categories, in order tobe useful, must be broad enough to
accommodate data from a variety ofcultures all over the world; they
must in a precise manner differentiatetheir contents from subject
matters which do not belong. Becausedefinition-makers also belong
to specific cultures, their personal historiesof thought can never
be completely isolated from their task. How restric-tive might a
definition of religion be?

A popular example of an overly restrictive definition is the
case ofreligion being defined in terms of some "notions about the
supernatural."This definition limits our perception of religious
phenomena to cultureareas of the world in which "nature" is
believed to be clearly definable.Not everywhere in the world have
peoples' perspectives of their worldbecome schizoid in the same
manner as ours-nature/supernatural,matter/spirit,
physics/metaphysics. On the contrary, most peoples of theworld
revere gods who manifest themselves visibly within the realm we
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comprehend as "nature" and who easily drift away from that
realm,e*t.i-.rutr.rlly. A Western commentator, though he may have a
clearhistorical perspective of this issue, finds himself
nevertheless in a quan-dary when he tries to explain it. The
statement, that most gods in the*o.id ,.. manifest materially as
uell as spiritually, subscribes, implicitlyand too quickly, to the
matter/spirit dichotomy of the Indo-Europeanworldview. once an
ontology has been cut into opposing halves, andonce the parts have
in a given langrrage been named, speakers of thatlanguage will
thenceforth have great difficulty thinking about that whichor.".
*-r, an undivided whole. Most peoples of the world do not
dividereality exactly in the same manner as vse Indo.EuroPeans;
their worldst.rrd io break along fault lines which are indigenous
to their own experi-ence. They are more likely to resolve our
matter/spirit dichotomy bydistinguishing, instead, various degrees
of visibility among such entitieswhich *e have classified as
"matter." The corollary, degrees of invisibility,includes for most
peoples what we Indo-Europeans have all too quicklyvaporized into
the category of "spirit." All this adds up to saying that
ther.ligio.rr, of people who do not think "material nature," and
who there-fo.e do not distinsuish nature and the supernatural,
cannot be under-stood fairly by applying our alien definition'

Another definition of religion, as "reverence for and dependence
onGod or gods," is also overly restrictive. This definition
deprives thehistorian-of religrons of the flexibility which he
needs to understand thesudden religious counter-movements which
denounce the gods of earliertraditions and in protest declare them
non-existent. Primitive Buddhism,Marxism, and other such atheisms
are cases in point'

Religion defined as "human response to manifestations of
sacredrealities (i.e. hierophanies)," is an adequate statement as
long as one'saudience consists of people who cherish among their
own memoriesp.rrorrul encounters with qualitatively describable
"sacred" realities'I This*rite. cun no longer assume such an
audience' He therefore definesreligion quantitatively in terms of
what is greater, as "man's resPonse toso - c-on.eired greater -
than -human confi grLrrations of reality' "

Every human being lives in three proportionally distinct
dimensions
ofreality.Helivesamongso.conceivedgTeaterrealities,amonspotentialeqrrals,
and among so-conceived lesser realities. Lesser entities can
bemanipulated, experimented with, conquered and controlled;
humanugg."r.ion and progress, the sciences, technology and the
arts' all scoreh"eluify as involrements in this dimension of
reality. At the middle of the

lFo. a maste.ful exposition of this definition see Mircea
E;liade' Pattems in Com'paratiue Religion, Cleveland' 1963'

Confiprations I lrss than-human equal
greater-than_hur.r'.ri"y,.- -

Human responses: contror experimentat'", :#:[H:., marysis
ramitiarity rascinarion :::Trtjiilf, sunend*

| .."f- ot anatyric agSre$;on I reatm ot ret,grous rerr.ar I

COYOTE IN NAVAJO AND HOPI TALES

spectrum potential equals share, communicate, and compete with
oneanother; social cooperarion and humanistic learning thrive at
thisbalance point of equality in accordance with the Golden Rule.
By so-conceived greater-than-human configurations of reality a
human being isfascinated, awed, scared, experimenied with or dealt
with in some otherfashion, tranquilized and eventually done in.
Thus, ranging fromfascination, which is the mildest form of
religious experience, to mysticsurrender or death which constitutes
the most intense, religion encom-passes half of all possible
degrees of human experience and ontologicalinvolvement.

Fig. l. Human responses to so-conceived configurations of
reality

Inasmuch as less-than-human and seemingly controllable
realityconfig'urations can reassemble and appear as enlarged
threats to h.r,,u.,existence, the question of whether the universe
contains more greater-than-human or more less-than-human realities
can invite only uncertainspeculation. Generally speaking, growing
people in an expanding eco-system see more less-than-human, white
dying people in a shrinkingworld face greater-than-human realities
at every step. In our techno-logically progressive wesrern
civilization the left side of our scale isfurnished overabundantly
with categories of aggressive methodology.Nonetheless, all these
methodological rationalizations of ,ggr.ssiuenLs.cannot conceal our
civilization's general drift toward imbalance andeventual
self-extinction. At the other side of the scale, religious minds
ofall persuasions have cultivated a great variety of responses to
greater-than-human dimensions of reality. For example, where many
modernminds would hesitate to acknowledge as few as four revels of
religiousinvolvement, as our present diagram disting'u.ishes,
Buddhist leainersrecognize in accordance with the Eightfold path a
minimum of eight.The complexity of the scale and its imbalance vary
in time and f.om o.r.
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as personages who did, after all, care for the survival and
welfare ofhumankind. And beyond that, frightened people have been
saved fromtheir fears; they have risen under the umbrella of
greater-than-humangrace, namely in the religious dimension, to the
level where they becamefellows, grandchildren, children, brothers
or sisters, of their divinesponsors. Coyote has shown himself to
Navajo and Hopi Indians over theentire spectrum of divine, human,
and sub-human existence. He hasactively participated in the entire
drama of human misfortunes anddivinely sponsored salvation.

COYOTE'S RANGECoyote appears on many levels. He is perhaps the
most versatile of all

Navajo legendary and mythological characters-certainly the one
whoseversatility is most talked about. Many scholars like to think
of Coyote asthe arch-trickster of Southwest Indian mythology. But
this is not quitecorrect. In the Navajo and Hopi tales many
tricksters are featured along-side Coyote, and most of those others
are better tricksters than Coyote.

There is no single label which can contain Coyote in a neat
andcontrollable scholarly category. Coyote is too much for academic
systems,too lively and too restless to submit to analytic scalpels.
The most acommentator can inflict on this archaic all-person is to
recognize him assuch a one and to construct a larger name for him,
one which identifiesmost status levels over which he is said to
have roamed. Coyote
isExcrement-corpse-fool-gambler-imitator-trickster-witch-hero-savior-god.

Coyote appears at many status levels, disappears as readily as
heappears, roams, tumbles, slides, and skips from one level on to
another.His range is a continuum that can only be diagrammed as
such. At eitherside the diameter of his realm does not end because
of some inherentIimitation in Coyote; the scale ends because beyond
the point of his death

culture to another. Thus, if we were to Project this scale back
to simpler.r..fro.nu, levels of evolution, to a level of animal
existence' the possibili-i;;;"* ;" individual's life span-ranc"'q
f':'"eating" (i'e' control),o;'u"i.,g"..."n" (i.e. "t'e"dti) -would
still divide nicely at a midpointwhere members of the same species
practice sharing in order to survive aspotential equals't

tf ..tigio., is defined in this manner' then what are gods or
goddesses?The histolian of religions may note them as so-conceived
greater-than-human configurations of realiiy who have revealed
themselves to human-f.i"J U,U u i"u.ll," of personal attributes'
All configurations of reality'*tr." ,t.y ... ...og"i'"d as being
truly greater'-tend to reveal themselves."..a*rffy with at least
the "rno"tt of

;'personality" which the experiencer

;;r;; for himself' This human tendency to discover divine
person-hood follows, of course, a solid rule of common sense' A
reality configu-ration which is incapable of communicating
personally at the humanf.r.i *n, regardless of its size or show of
power' eventually be analyzedi",. ,.*",nil"g less than human. An
impersonal force may be experi-enced, temporarily, as something
which is as powerful as a god; but' untilit is capable of
communicating with some of its- human inferiors it
cannotb"...ogrrir"d. by them ut " plt'o"ul being or be

discovered as their god'The world in all three proportional
dimensions is seerningly alive and

ever changing. The ti'd' oi human observers must therefore
remainalert. After analytic minds rediscover certain traditional
gods as less-than-human impersonal forces' that is' as "dependent"
variables' they are.r..,*.ffy compelled to also deny the existence
of those gods' If they;.il* * h"ry ,i'"rn their ontologiiul stot's'
that is' if they merely under-take to control portions of thlm'
ceremonially or scientifically' thef*^.,i.uf result will be the
same' Whether controlled personages

are

former equals or tbrmer superior beings' they have lost their
status at therl.y *"-.", when they beturne controllable'
Application of human con-,-i ..ao.", all its victims not only to
less-than-divine but also to less-than-human status. If a human
controller nevertheless insists on calling his;;;j;;" "equals" or
"gods," his vocabulary is violated' He must then findnew words to
re-name those realities who still remain truly his equals orwho
truly are greater than he' On the other hand' analytic
reasoning

is

not the only possibility for human thinking about reality'
Analysis islimited to half the spectrum' It yields true results
only where less-than-human realities become the subject matter,
that is, less-than-humanrealities which are maintainable as
such'

Human discoveries and proportional common sense move also in
theother direction. In the history oi religions many former
impersonal
forceshaveintimerevea]edthemselvestofrightenedpeopleaspersonaldevilso,
.up.i.io,r. gods' Some former capricious gods have been
rediscovered

I les than.human equal greater than human I

excrements sucker gambler rrrckrcr rrrrksrcr tn(kstcr htro
sarior g"d

Fig. 2. Coyote's range of status levels
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on one side, and his godhood on the other, human storytellers
and theirlisteners. writers and readers, reach their wits' end.
Nevertheless, withinthe limits of all conceivable human
possibilities-as does the humanmind-Coyote roams the landscape, the
waterfront, the underworld, andthe sky.

The Hopi contributors to the Glossary h Hopi Coyote Tales
(Amer-ican Tribal Religions, Volume 9) insist that a Hopi Indian
"has no usefor the coyote whatsoever...Coyote believes everything
he is told...getsinto all sorts of predicaments and people laugh at
him." Accordingly,Coyote is a dupe v,,hose name is approximately
synonymous with "sucker.""He gets himself into sticky situations
because of his lechery. Once in awhile, however, he will do
something beneficial for people'" "For someHopi the coyote
constitutes a clan totem."

As negative as this Hopi evaluation of Coyote may seem at first,
theinformant admits that once in a while Coyote will do sornething
beneficialfor people. This statement, by itself, does not elevate
the character muchabove the level of an exemplary equal. But for
some Hopi Indians Coyoteis a clan totem, and as a clan totem he has
at one time or anotherfunctioned as the sponsoring deity of a
clan-derogatory tales which aretold nowadays about the origin of
the Water Coyote clan notwithstanding.This writer remains convinced
that American Indian totemism is rootedmore deeply in its own
guardian spirit and vision quest traditions than inFrench sociology
or in "social representations." Then, the full collectionof Hopi
Coyote Tales, published as companion volume, demonstrates inthree
lengthy narratives (Chapters 19, 20, 21) that Coyote is at
leastthinkable as having functioned for some early Hopi people at
the level ofa heroic savior. Thus, the range of the Hopi Coyote can
be drawn toextend from the high level of a traditional clan deity
to that of a lowlysucker who regularly dies on account of his
uncontrolled impulses andhis boundless stupidity.

The range of status of the Navaio Coyote is approximately the
sameas that of his Hopi counterPart. Coyote is the totemic sponsor
also of aNavajo clan. Moreover, in the nine-night Coyoteway healing
ceremonialhe is identified as the divine originator of Coyote
illness' also as theprovider of all the ceremonial means which are
used in that healing effort-procedures, prayers, songs, medicines,
and paraphernalia. Thesemeans of grace the Coyote gods have taught
to the first shamanic Coyote-way singer, down in their underworld
homeland. Their purpose is toreconcile human sufferers with the
Coyote People whom the Patientmight earlier have offended.

To be sure, some Navajo cerernonial words and Sestures are
forcefulexpressions of, human desire. They make no bones about the
fact that thedesire of the patient, the get-well wish of his kin
and of the singer-priest

COYOTE IN NAVAJO AND HOPI TALES

whose services they have enlisted, shall carry over and also
become thewill of the gods. But all this can scarcely be construed
as ceremonialhuman control. Certainly, the temptation to insist on
more say-so than isproper is known to priests in every religion.
But the Coyote of Coyoteway,while this writer has observed and
participated in that ceremonial, wasnever controlled by his
priestly representative. He was emphaticallypersuaded, certainly,
reminded of his primordial bestowal of healinggrace, and in any
case reconciled with the patient and his other humancompanions.

For an understanding of Coyoteway the Navajo historical
situationmust be taken into account. Without having experienced in
the course oftheir history a monarchy, the Navajo people have never
learned ho
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